Passing of Khenchen Palden Sherab Rinpoche
 

Rinpoche. I say mixed because it is with the passing of any spiritual leader and teacher that we feel a bit of sadness at our loss, and yet hopefulness that in the moment of great clarity that awaits them that they achieve the fullness of illumination.  Born the elder of the two brothers, known affectionately as “the Khenpos”, Rinpoche was a renowned scholar and meditation master of the Nyingma, or Ancient School of Tibetan Buddhism. He was born on 10 May 1942 in Eastern Tibet near the sacred mountain of Jowo Zegyal.  Among his ancestors were many great practitioners, scholars, and treasure revealers.  His education started at four years of age at Gochen Monastery (currently under reconstruction after its destruction by Chinese during the Cultural Revolution). He entered Riwoche Monastery at that age of twelve and completed his education just before the arrival of Chinese troops into the region.  In 1960 he and his family were forced into exile, escaping to India after a long and dangerous journey that took many lives of those fleeing communist oppression.  In 1967, His Holiness Dudjom Rinpoche, Supreme Head of the Nyingma School, appointed Khenchen Paldren Sherab Rinpoche as head of the Nyingma department of the Central Institute of Higher Tibetan Studies in Sarnath, India which he held for seventeen years.  In 1984 he moved to the United States to work more closely with H.H. Dudjom Rinpoche, and in 1988, established the Padmasambhava Buddhist Center with his brother, Venerable Khenpo Tsewang Dongyal Rinpoche.  
 

You may wonder that this has to do with Western esotericism in general, and for the most part little, except that for myself, the teachings and more importantly, the practices of the Ancient School of the path of inner transformation – one of the descriptions used by Tibetans for the word we often translate as ‘Buddhism’ – have been particularly helpful to me in understanding traditional and thereby Classical methods of teaching and practice.  Methods of instruction and practice which have long since been severely weakened, or disappeared completely in Western esotericism.   
 

Oddly, I am indebted to the instruction and practices in the area of the Highest Yoga Tantra and Dzogchen received from the Khenpos for better understanding the foundational texts of Hermeticism, or the Corpus Hermeticum and related texts.   While this was not their intention, for me, it was one of the effects of these ancient and unbroken practices. While the two schools, that of Tibetan Buddhism and Hermeticism are not identical, and have some distinct differences, they do have sufficient overlap to use these similarities as jumping off points for better understanding without doing violence to either approach. To be clear, my tantric practice was discrete and distinct, and traditional, with every line and word of the practices studied and understood.  In doing so it became easy to attune my mind to the mind stream of the method, the teacher, and the lineage.  This thorough understanding of the words and ideas being used is essential in this work, and is similar to what has been discussed in Kabbalah for Health and Wellness under the heading of our Subconscious Synthesis, or what Dr. Lisiewski calls a Kabbalistic Analysis and its resulting Subjective Synthesis.  
 

Some of you may also know that according to tradition, Shiva is said to have traveled to Egypt, we also see strong indicators of Egyptian wisdom moving East at a very early period, and according the Tibetan traditions, Guru Padmasambhava, the force that spread Tantric Buddhism in Tibet, was said to have incarnated in Egypt at one point.  Regardless of whatever historical veracity there be to these statements, there clearly is consistent statement of a relationship of sorts having occurred.
 

That said, it is important to recognize that Tibetan Buddhism is completely concerned with the mind, its function, and phenomena both internal and external as a result of it, particularly as expressed through the law of karma, or cause and effect.  The Hermetica is also concerned with mind, and as you know, is in theory the basis for much of the teachings and practices of western esotericism.  
 

Unfortunately, despite the extensive teachings on symbolism, meditation, visualization, ritual, and cosmic diagrams that we have in contemporary Western spirituality, when we look closely at them, we are often confronted with the question of, “What do I do with it?”   The material is often seen as separate from our daily life, even when daily practices are performed, because it is not given in relationship to our very self, our mind.  To this I must confess the obvious.  Despite all of the deep and profound teachings and practices I have received in astrology, alchemy, ritual magic, and qabala, none of it clearly and concisely addressed the nature of mind, and mind in relation to phenomena. Yes, there were some teachings, and some ideas, but for the most part, it was radically inefficient and emphasis was on either laboratory method or ritual technique. Even those teachings that did spend a fair amount on the notions of mind, such as AMORC, were quite frankly, for me at times a bit confused and hard to grasp on a practical level.  Herein again, we see the importance of a living teacher to help explain the difficult points and demonstrate the practice as a living method and not simply as an abstraction.  
 

Witnessing, participating in, and directly experiencing this style of instruction assisted me not only when in the presence of the teacher, but also when physically distant as well. Once the connection is made, it is always present if we nurture and strengthen it.  
 

Transferring this experience into the realm of Hermeticism was simple. Given the nature of mind it occurred simply, spontaneously, and without intellectual effort or striving on my part. When I would study or practice in relation to the Hermetic path, I found my ability to comprehend and apply the ideas presented blossomed naturally, consistently, and coherently on their own.  This should be of no surprise, because even the Khempos themselves have stated, “We must not force our experiences to fit the conceptual mold of a particular tradition or teacher. Words and symbols can become traps – although they point to reality, they are not reality itself. Reality is not a set of beliefs, and the Dzogchen path is not dogma. There is nothing to believe, nothing to grasp. We must simply recognizes intellectual and emotional impediments to the direct perception of reality, and let them dissolve by themselves.” 
 

With this said, while I am sad at the passing of such a kind, generous, and loving man from this world, I know that he is forever with me, and all who met him, or even have not, but in someway were touched by his wisdom and compassion, like ripples on a pond. As it was before, is now, and will be again, it is time that each of us dedicate ourselves with each period of prayer and meditation to achieving full and complete Illumination, not in the future, but during that session, at that very moment; nor for ourselves alone, but for all beings wherever they may be.   
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To paraphrase Ronald Reagan in his famous debate w/Jimmy Carter...Here we go again.  Mark Stavish continues his populist centered, misinformation campaign as shown in my comments below.
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Rinpoche. I say mixed because it is with the passing of any spiritual leader and teacher that we feel a bit of sadness at our loss, and yet hopefulness that in the moment of great clarity that awaits them that they achieve the fullness of illumination.  
What great clarity?  Who could possibly be an expert on death?
Liber AL teaches in this regard:
AL I.58:  "I give unimaginable joys on earth: certainty, not faith, while in life, upon death; peace unutterable, rest, ecstasy; nor do I demand aught in sacrifice."
There is no talk of clarity nor any great gnosis coming by the act of dying.  There is no ignorant teaching on the nature of any afterlife.  This idea of clarity and knowledge coming with death is simply a New Age replacement for the Christist idea of heaven.  Taking this idea to its logical end, Hitler and Caligula are now holy men.  In Thelema, per the above quote, we place our focus on the living and in living life in the here and now, which is itself, still a challenge for most of humanity...per the old axiom, life is what happens while you're busy making other plans.
With this idea, Stavish continues his nihilistic philosophical perspective that there is a greater life than the present.  But any true mystic, Eastern or Western, knows that there is only one moment...this one or the present.
 

<snip>
 

You may wonder that this has to do with Western esotericism in general, and for the most part little, except that for myself, the teachings and more importantly, the practices of the Ancient School of the path of inner transformation – one of the descriptions used by Tibetans for the word we often translate as ‘Buddhism’ – have been particularly helpful to me in understanding traditional and thereby Classical methods of teaching and practice.  Methods of instruction and practice which have long since been severely weakened, or disappeared completely in Western esotericism.   
 

Stavish, who has some familiarity with Crowley's teachings, acts as if he's never read MITP.  Right in the opening chapters, Crowley discusses Yoga and Meditation; having himself studied with Vivekananda.  And let's not forget the Theosophists who themselves brought forth the teachings of Yoga.  These teachings have only disappeared in Christist sects that are now more concerned with their superficial morality as any hint of spirituality have all but disappeared in their congregations.
 

Oddly, I am indebted to the instruction and practices in the area of the Highest Yoga Tantra and Dzogchen received from the Khenpos for better understanding the foundational texts of Hermeticism, or the Corpus Hermeticum and related texts.   While this was not their intention, for me, it was one of the effects of these ancient and unbroken practices. 
Buddhist propaganda in the U.S. preaches unbroken lines in their historical lineages; as if this matters.  In fact, this holds the present to the past.  Certainly, there is some strength for the purist who wants the ancient teachings.*  But again, what about the 'now'?  The West has a documented history of fractured and broken lineages.  The strength in this is that we can re-examine the mysteries and allow them to adjust to the new knowledge of the present.  There is no dead weight holding us to tradition; though many find that in the one unbroken but also non-spiritual line called Christianity and most particularly, the 1700 year-old Roman Catholic church.
To be clear, there is nothing wrong with understanding the past.  Indeed, it's very important that we understand from whence we came; the only way to truly understand whither we go, as the Masons (a now devolved or fractured Western line) teach.  The greatest expounder of the spiritual history of the West is Madame Helena Petrovna Blavatsky; founder of the Theosophical line.  And indeed, Crowley owes a great debt to her; declaring her a Master of the Temple.  I have tried to show in my own writings, that Thelema readily adapts to the discoveries of modern science and is in the process of developing a practical spiritual philosophy in the post-Einsteinian world.
 

* Though Motta contributed some great philosophical insights in his writings, one great failure was his 'purism'.  In his First Grade Initiation ceremony, there is a claim to restoring or renewing the purity of "our current."  This is the problem of dead weight in lineages.   Thelema needs to remain an organic and living current, which means it must constantly adapt to new Gnosis...or it will die like all the other Western lineages.  But then, is that such a bad thing?  Even Liber AL teaches that the Thelemic current has an end...
AL III.34:  "But your holy place shall be untouched throughout the centuries: though with fire and sword it be burnt down & shattered, yet an invisible house there standeth, and shall stand until the fall of the Great Equinox; when Hrumachis shall arise and the double-wanded one assume my throne and place.  Another prophet shall arise, and bring fresh fever from the skies; another woman shall awake the lust & worship of the Snake; another soul of God and beast shall mingle in the globed priest; another sacrifice shall stain the tomb; another king shall reign; and blessing no longer be poured To the Hawk-headed mystical Lord!"
 

<snip>  
 

Unfortunately, despite the extensive teachings on symbolism, meditation, visualization, ritual, and cosmic diagrams that we have in contemporary Western spirituality, when we look closely at them, we are often confronted with the question of, “What do I do with it?”   The material is often seen as separate from our daily life, even when daily practices are performed, because it is not given in relationship to our very self, our mind.  To this I must confess the obvious.  
 

"What do I do with it?"!!!  It's as if knowledge or Gnosis cannot be an end in itself.  The practical follow-through of any great Gnosis brings clarity of mind, which leads to the higher life.  Indeed, Gnosis is a spiritual ecstasy that heightens one's intimate relationship with one's own life; especially relieving one of the alienating qualities of our post-moder, technological culture.
 

Despite all of the deep and profound teachings and practices I have received in astrology, alchemy, ritual magic, and qabala, none of it clearly and concisely addressed the nature of mind, and mind in relation to phenomena. 
 

Let's see: 
o Astrology is all about the imprint upon the soul (mind) when the child takes its first breath; defying the Rousseauian philosophy of us being born with a blank slate.  And though I am enamored by Rousseau's insights, being an admirer of his friend Thomas Jefferson, the 'Tabula Rasa' idea only holds weight in the political arena.
o Alchemy clearly teaches that the Alchemist and his lab are 'one.'  In this science, phenomena is directly related to mind.  In my own experience, I have seen this to be so.
o Ritual Magick (noting that Mr. Stavish doesn't use the 'k' that Crowley added to the end of this word) depends entirely on clarity of mind and the focus of the mind on its gestures and knocks.  The visualizations in drawing pentagrams and other symbols translates readily to any and all other acts in our daily lives...in the same way that education in music builds up the mind's ability to comprehend abstract thought...a reason why many artists and muscians become Occultists.
o Qabalah is abstract thought in motion; generating the spiritual ecstasy that I discussed above. 

 

Yes, there were some teachings, and some ideas, but for the most part, it was radically inefficient and emphasis was on either laboratory method or ritual technique. Even those teachings that did spend a fair amount on the notions of mind, such as AMORC, were quite frankly, for me at times a bit confused and hard to grasp on a practical level.  Herein again, we see the importance of a living teacher to help explain the difficult points and demonstrate the practice as a living method and not simply as an abstraction.  
 

That Mark has failed to comprehend all the spirituality in this, it is no wonder that he has taken to the Eastern system.  This is a mistake even made by certain Thelemic lineages; I'm thinking of one that has entirely adopted the Hindu Tantric symbol system and completely ignores Western style temple work.  They have replaced the Western gestures and knocks with the Yogic mudras.
Clarity of mind shows us in the West that we are conditioned and oriented to the West and that Eastern symbolism is foreign.  We cannot pretend to have Eastern conditioning, which is one constant in my life my own early attempts to convert to Hinduism as a teenager.  And that is not to say, of course, that the study of Yoga isn't important...it's of high importance!  I'm simply referring to the cultural perspective, which is itself an integral part of temple work. 

 

Witnessing, participating in, and directly experiencing this style of instruction assisted me not only when in the presence of the teacher, but also when physically distant as well. Once the connection is made, it is always present if we nurture and strengthen it.  
 

A living teacher in the Eastern perspective, is one that translates a conformity to tradition, like the Western priest.  All Mark found was a spirituality in the East that he couldn't find in Western teaching.  And yet, he commercially markets himself as a Western teacher.  And yet, with articles like this, one can't help to infer that he's got a high level of ignorance and discontent with the Western system.  And since he's not conditioned into the Eastern culture, one really must ask, what fantasia is Mark generating for himself?  All I can come up with is marketability and a decadent assault on Westernism.
 

Transferring this experience into the realm of Hermeticism was simple. Given the nature of mind it occurred simply, spontaneously, and without intellectual effort or striving on my part. When I would study or practice in relation to the Hermetic path, I found my ability to comprehend and apply the ideas presented blossomed naturally, consistently, and coherently on their own.  This should be of no surprise, because even the Khempos themselves have stated, “We must not force our experiences to fit the conceptual mold of a particular tradition or teacher. Words and symbols can become traps – although they point to reality, they are not reality itself. Reality is not a set of beliefs, and the Dzogchen path is not dogma. There is nothing to believe, nothing to grasp. We must simply recognizes intellectual and emotional impediments to the direct perception of reality, and let them dissolve by themselves.” 
 

Well said by this Rinpoche, but symbols reveal the deepest part of our mind in its conditioning inside a culture; they are archetypal in nature...as Jung clearly expounds.  And there are certainly corrollaries between Eastern and Western symbol sets; particularly as Crowley has shown, between the symbols of the I-Ching and the Holy Tarot.  But as should be obvious, these two great systems clearly take a different approach to their use of symbolism.  The one may provide greater insight into the other by expanding our knowledge.  But for one to explain the other means that one did not truly understand the other in the first place.  To the beginner, I say, learn the Tarot and after you have mastered this, if you still want more, a study of the I-Ching would be worth your while.
BTW: I have a study of the I-Ching with Crowley's, Motta's and my own commentary online at: http://www.astronargon.us/comtxt.html.  I would also have like to put up the same with the Dao de Ching, but in their now nominal role as shut-ups, they have prevented me from posting this online...as you will see.  This is available privately to anyone interested.  Just send me a note and I'll send you a copy.  And on this web page, you'll see some positive snippets from Mark Stavish; balancing my negative criticisms as he's transformed himself into a commercial mystic.
 

<snip>
 

