Some random thoughts about the Thelemic trinity and Freadian psychology.  

 

When Freud describes the true self as a center of conflicting forces, I could'nt help but think of Ra-hoor-Khuit, the god of war.  There seems to be an analogy here.  

 

Keep in mind that I am only considering analogies here, this is not an attempt at a reduction or a hypostatized interpretation.  However these analogies may reveal deeper insight in relation to the other aspects of these deities.  

 

Hadit, seems analogous to Freud's Id, Nuit may correspond to the Super Ego.  

Here we have the interaction of one's unconsious self, with the not self appearing as both the demands of the physical and social environment.  Nuit is considered matter in one of AC's commentaries, while Hadit is motion.  The self moves the environment, yet the inertia of ones environment caused by the accumulated movements(tendencies, karma) of various Hadits determines the nature or requirments of one's movement, the Hadit, or self as energy and agency.  Of course there is no agency or lever of motion without the fulcrum, which serves as the inertia of Nuit,  Yet I suspect Nuit contains all Hadits, since she is all possibility.  Ra-hoor-khuit, in this sense is analogous to the ego as the resulting phenomenon of Nuit and Hadit's interaction.  This interaction is constant war since the drives of the Id, are often in conflict with the necessities of Nuit's manifestation(super ego, environmental demands).  Thus the interaction between ego and super ego, leave an ego containing conflicting drives integrated from the former elements.  

 

Ontologically, we can draw paralels with Advaita Vedanta.  In the book 'Disintrested witness' by Gupta, the experience of the universe arises from the absolute looking at itself.  Basically this is the rusult of the Absolute as undifferentiated consciousness as Atman, percieving its being as Brahman.  Since its being is no-thing in particular infinite impressions are percieved as possibilities of this being.  When an identification with on of these possibilites occurs, the possibility is experienced as an actuality, leading to the experience of an ego, a body, and concrete external forms.  

 

Here the absolute is claimed to have no particular finite properties, yet contains infinite possibility, similar to my own ruminations about Nuit.  Yet the absolute has awareness and intelligence, yet of a different kind than experienced by normal human 'self consciousness'.  This is more of an undifferentiated awareness experienced when all the thoughts of one's mind are stopped.  The Advaitins claim that this is the part of yourself that is aware that you are aware.  The overself so to speak. I believe that this awareness, considered by Vedanta scholars as the 'real' self or Atman is analogous with the most sublime experiences of Hadit.  The absolute as consciousness is Saksin for the Advaita philosopher, that is pure undifferentiated consciousness, while the absolute as an ontological agent is Brahma: the the eternal and uncontradicted element of the universe.  I feel that this corresponds with Nuit.  On one level Hadit could portray the imminent experience of the absolute as unconditioned consiousness while Nuit is the absolute as an ontological reality.  When the two come together we get the awareness of an infinite series of finite, changing and conflicting phenomenon which we consider to be existence, or the universe.  I feel this is analogous to Ra-hoor-khuit.  In this sense the phenonmenal universe is the body and expression of god, an infinite experience of things and conflicting forces.  While Hadit and Nuit are two expressions of the Noumena, the eternal unconditioned part of existence, the former as imminence, the latter as transcendence.  Yet the phenomenon and war of Ra-hoor-khuit is also eternal, while the particular manifestations change, the experience of all possibility is the infinite body of the absolute or god.  This is where Thelema and Shavaitism differ from Advaita Vedanta.  Thelema recognizes the eternal manifestation of phenomenon as the eternal creative aspect of the absolute.  It is its power.  Creative maya, as opposed to a blinding ignorant maya.  Ra-hoor-khuit is the initiator, meaning that the maya and magick of the magician is the means by which growth, the infinite power of the gods, (us) can be experienced.  Maya does not need to be over come in the Thelemic paradigm, rather one neads to learn one's relation to it so one can co-create with the absolute and realize his or her starry nature.  

 

Heidegger's analogy of being as throwness towards death has similar analogies, which will serve for another day.  
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Yes, quite excellent!  The 'Hero's Journey' is an archetype that Jung and Campbell also deal with quite well.  And we, even in our contemporary, materialist culture, act out on this now, unconscious archetype.  I have often spoke of the syncretic connection Thelema has with Vedanta.  Laying out these important psychic forces in a mythological manner indoctrinates the mind in the same creative 'wave' as the Maya.  The Demiurge is not evil, but is the creator, the creative one (Brahma).  However, the idolization of Brahma (Jehova, et al) moves the archetypes from their connotative context to a denotative extrapolation and a superstitious culture then develops.
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In some respects the Freudian reference to Eros and Thanatos, the life force as Libido, and the annihilating death force seem to portray some of the manifestations of LVX and NOX in the Thelemic paradigm.  

 

Here is a brief discussion of Melanie Klein, who weaves a bizzare portrayal of Thanatos in infants.  According to Klein the infant, when breast feeding for example, encounters its own self destructive impulse and projects it onto the mother.  In this sense any difficulty with the mother is interpreted as an imagined attack or threat from the mother towards the infant.  This leads to almost a religious dualism of good and evil projected onto the mother's body as the 'good breast' vs. the 'bad breast'.  

 

Klein's insight takes an outrageous twist when she imagines the infant as desiring and phantasizing about gouging out and devouring the innards of the mother who it imagines as threatening.  (I don't know if this can be really proved, but apparently she bases her claim on free asociations made by toddlers.)  (A little far fetched but interesting, though I feel she might be bending the facts to fit a femminist modification of Freud's theories.)

 

To make a long story short, the infant recognizes the mother's beneficient qualities, and feels remorse at its dark wishes, and recognizes the hostility it percieved in the mother as emanating from itself, and develops a new understanding of its relation to the mother.  

 

While it seems that Klein is using her imagination liberally with infants, her narrative can be observed in many child and adult social situations.  

 

What I find interesting is that it may offer some insight into the abyss experience and the dweller on the Threshold as discussed earlier on this group.  It seems that the ordeal of the abyss deals on some level with evocation of the aspirants shadows to visible appearance.  Hence the aspirant has to confront his or her own destructive nature, which is projected onto the mother, babalon, the universal life.  The test is will the aspirant fear it and dissociate from the universal life force?  Or will there be recognition of one's projections accompanied by an improved relation with universal life?
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I think you would have to draw that link more forcibly; should you want to use this woman's theory to somehow, demonstrate an ontological connection between this woman's seemingly delusionary hypothesis and the Abyss experience.  Ms. Klein seems not to consider at all that the baby spent nine months inside that body and its very flesh should identify with the body of the mother, at the cellular level.
But yes, as the ego dislodges, it seems that most mythological systems present the personal demons that one must confront on their way to enlightenment.  This hero's journey is the way of the 'Warrior' ... on a Jihad to conquer the self in this world of contending forces.  Thelema culls this archetype in Ra-Hoor-Khuit as Horus the Avenger.
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No I was just thinking out loud, mostly just making an excuse to share some of my readings and brainstorm.  As stated earlier, I feel she is attemping to construct an un verifiable feminist origin of psychotic depresive experiences.  While her model seems appllicable to many adult situations, it places too much emphasis on Thanatos and ignores, as you mentioned the fetal/mother relationship. 

 

This point of yours allows me to introduce the ideas put forth by Winicott, who places great emphasis on the in uterine experience of the fetus and the infant's identification with the mother as a crucial background for the maturation process.  

 

Here is a brief outline of his theory:

 

According to Winnicott, the mother and her care for the child decides the psychological health for the child and the adult.  In this regard he speaks in terms of care that is 'good enough' and 'not good enough'.  It seems that the nature of the mother infant relation sets the psychological foundation for the developing person.  

 

He postulates the concept of a central self, whose possesion is crucial to psychological health.  The posession of such a self involves the development of integrity and meaning in one's life involving a type of confidence and creative ability.  

 

In regards to personal development he notes that at an infant's most dependent stage there is a false sense of omnipotence due to the immediate gratification of its needs by the mother.  The infant seems to think that the world is an extension of itself due to  the interelatedness of its needs and the mothers immediate response.  

 

Here the infant's illusion of omnipotence is shattered as the mother's obsession with the child declines, and the child's degree of dependence decreases.  Much like Klein's description, there are temporary feelings of hostility in the infants awareness of its actual dependency.  After a temporary attitude of ruthlesness of the child toward its objects, guilt, followed by a degree of acceptance and realization of the situation follows and an adjustment occurs.  

 

Thus true independence here is defined in terms of a reality principle, that is, being able to deal with outside objects without illusion.  (This makes me think of christian scientists and their superstitious conditioning: it seems that such new agers are living in a solopsistic fantasy world akin to an infant)  (This may be akin to the night side of the Fool Atu, the illusion of omnipotence followed by 'foolishness')

 

I wonder if this theory could shed light on the possible tests and traps for the Babe of the Abyss...PJ?

 

Winnicott seems to parelel Mead's looking glass self theory by claiming that the mother gives shape to the infant's early sense of self through the mirroring process involved in their intense relationship.  

 

It seems the general theme of illusion v.s. fantasy seems to characterize the various stages of human development here. I.e people who adapt poorly usually suffer from some form of illusion either about their graneur,(the spoiled brat) (or insecurity, the child who went without.)

 

Another key issue is the use of a transitional object. Thus an object whose 'reality' status is not completely clear, can act as a temporary substitute for a child's fantasy projections.  Think of a blanket or Teddy bear, and the dependency that toddlers express towards them. Or a man addicted to sex, work or cocaine, for that matter.   

 

It seems from reading Wennicott that a person's obsession with an object, may be traceable to either an insecurity due to unfullilled needs in a previous dependant relationship (i.e. mother)m leading to insecurity expressed on one's fixation on an object. I suppose this could result from a lack of proper education regarding real, versus illusory object relations during those critical transitional stages.  This makes me think of those 30 year old men who who are un-employed and live with their parents, usually playing dungeons and dragons and of course imagine themselves to be omnipotent 'adepts'. lol.    

 

One of these panzies used to bang my now ex. girlfriend while I would be out making bread.  Good thing he didn't knock her up or he would have had a rude awakening!

 

Anyways it seems like the trials of life offer the opportunity for a natural initiation since they give us the choice of re-examining our concept of reality and thus our relationship to the outside world or to close up in a vain attempt to preserve those illusions.  Kind of like an artificial womb I suppose?  

 

The ordeals of initiation seem to server as challenges for such illusions, with their intensity bordering near destruction for those refusing to let such illusions go. 

 

Alright I gotta go.  Take it easy,
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According to Winnicott, the mother and her care for the child decides the psychological health for the child and the adult.  In this regard he speaks in terms of care that is 'good enough' and 'not good enough'.  It seems that the nature of the mother infant relation sets the psychological foundation for the developing person. 
Of course, I think all psychologists hold this same opinion.   

He postulates the concept of a central self, whose possession is crucial to psychological health.  The possession of such a self involves the development of integrity and meaning in one's life involving a type of confidence and creative ability. 
There seems to be some difference here though, some psychologists (and Astrologers!) feel that the father is the one who brings ego-identification, which in turn produces confidence and creative ability. 

In regards to personal development he notes that at an infant's most dependent stage there is a false sense of omnipotence due to the immediate gratification of its needs by the mother.  The infant seems to think that the world is an extension of itself due to  the interrelatedness of its needs and the mothers immediate response. 
Or at least here, there is yet, no differentiation between the infant's ego and that of the mother's; from the infant's view, of course.   

Here the infant's illusion of omnipotence is shattered as the mother's obsession with the child declines, and the child's degree of dependence decreases.  Much like Klein's description, there are temporary feelings of hostility in the infants awareness of its actual dependency.  After a temporary attitude of ruthlessness of the child toward its objects, guilt, followed by a degree of acceptance and realization of the situation follows and an adjustment occurs.   
The infant may then come to see the father as the first separate ego; and will begin to identify with his nature in emulation of a way to respond to external stimuli.  It's much like the occult process where first we are in identification with the Moon (Veil of Qesheth) and then we switch to the Sun (father/god).  The ancient philosophy would then of course, build an entire myth on these with the details of secondary psychic experiences (the primary being the one that is reflected in the Sun and Moon) by the inculcation of the Starry Gnosis.  All this hints at the idea that the psychic and evolutionary processes built into human consciousness are natural and even humanity's ultimate transcendence as a species is inevitably hard-wired into our nature.
Thus true independence here is defined in terms of a reality principle, that is, being able to deal with outside objects without illusion.  (This makes me think of Christian Scientists and their superstitious conditioning: it seems that such new agers are living in a solipsistic fantasy world akin to an infant)  (This may be akin to the night side of the Fool Atu, the illusion of omnipotence followed by 'foolishness') 
All on the Christist path, deny their divinity (ego-losers!) and their egoic natures; thus they don't even pretend to be creative; really.  There is only one creator, the Demiurge and they attribute to it, false laws that incorporate their spiritual darkness; surrounding themselves by a false light; they being the 'winners' in our culture and society. 

From Liber LXV:
          18. So also the light that is absorbed. One absorbs little, and is called white and glistening; 

   one absorbs all and is called black. 

          19. Therefore, O my darling, art thou black. 

          20. O my beautiful, I have likened thee to a jet Nubian slave, a boy of melancholy eyes. 

          21. O the filthy one! the dog! they cry against thee. Because thou art my beloved.

I wonder if this theory could shed light on the possible tests and traps for the Babe of the Abyss...PJ? 
I made a post on this some time back; if we wanted to compare it with a psychic experience, we would probably end up in Jungian terms; the 'dark night of the soul' that is experienced just before integration.  But I'd put that at Tiphareth, actually.  Certainly, the transcendence of ego; like stepping off a cliff, must be preceded by a shear terror that ultimately gives it to lose its foothold on the perception capacities of the astral body.  Remember, the Sun is at the center of this matrix, which is founded upon the Moon.
Winnicott seems to parallel Mead's looking glass self theory by claiming that the mother gives shape to the infant's early sense of self through the mirroring process involved in their intense relationship.   
It is interesting, as I've been reading in Blavatsky lately: she talks of the mother actually having the ability to shape the baby's body.  Psychic impressions stamped on her in the naturally passive and receptive disposition of the mother's psyche; during pregnancy, can actually produce monstrous features.  HPB gives many examples of this and other types of psychic experiences that alter the shape of the flesh in adults.
Crowley shows this ability in a more positive manner in his novel, Moonchild.  And this is a lot of what the GCL document, Liber Laiad is all about. 

It seems the general theme of illusion vs. fantasy seems to characterize the various stages of human development here. I.e. people who adapt poorly usually suffer from some form of illusion either about their grandeur,(the spoiled brat) (or insecurity, the child who went without.) 
The ability to cope with life; taking life on life's terms also has an external dimension.  So I wouldn't take this generalization without the larger context. 

Another key issue is the use of a transitional object. Thus an object whose 'reality' status is not completely clear, can act as a temporary substitute for a child's fantasy projections.  Think of a blanket or Teddy bear, and the dependency that toddlers express towards them. Or a man addicted to sex, work or cocaine, for that matter.    
Blavatsky talks about the difference between imagination and fantasy (much like I've used the term 'fantasia').  I've included some text from what I've been reading over the last few days:
 But, despite materialistic skepticism, man does possess such a power, as we see manifested in the above instances. When psychology and physiology become worthy of the name of sciences, Europeans will be convinced of the weird and formidable potency existing in the human will and imagination, whether exercised consciously or otherwise. And yet, how easy to realize such power in spirit, if we only think of that grand truism in nature that every most insignificant atom in it is moved by spirit, which is one in its essence, for the least particle of it represents the whole; and that matter is but the concrete copy of the abstract idea, after all. In this connection, let us cite a few instances of the imperial power of even the unconscious will, to create according to the imagination or rather the faculty of discerning images in the astral light.
 What is imagination? Psychologists tell us that it is the plastic or creative power of the soul; but materialists confound it with fancy. The radical difference between the two, was however, so thoroughly indicated by Wordsworth, in the preface to his Lyrical Ballads, that it is no longer excusable to interchange the words. Imagination, Pythagoras maintained to be the remembrance of precedent spiritual, mental, and physical states, while fancy is the disorderly production of the material brain.
 From whatever aspect we view and question matter, the world-old philosophy that it was vivified and fructified by the eternal idea, or imagination -- the abstract outlining and preparing the model for the concrete form -- is unavoidable. If we reject this doctrine, the theory of a cosmos evolving gradually out of its chaotic disorder becomes an absurdity; for it is highly unphilosophical to imagine inert matter, solely moved by blind force, and directed by intelligence, forming itself spontaneously into a universe of such admirable harmony. If the soul of man is really an outcome of the essence of this universal soul, an infinitesimal fragment of this first creative principle, it must of necessity partake in degree of all the attributes of the demiurgic power. As the creator, breaking up the chaotic mass of dead, inactive matter, shaped it into  form, so man, if he knew his powers, could, to a degree, do the same. 
As I discuss in the GCL document, Liber Vox Viva Voce vel Video, Richard and Iona Miller's theory on holograms shows embedded structures in the physical atmosphere; an atmosphere that is but a reflection of theAether, I might add.  This is also connected with fractal theory as anticipated by Frater Achad and his 'snowflake.'
As Pheidias, gathering together the loose particles of clay and moistening them with water, could give plastic shape to the sublime idea evoked by his creative faculty, so the mother who knows her power can fashion the coming child into whatever form she likes. Ignorant of his powers, the sculptor produces only an inanimate though ravishing figure of inert matter; while the soul of the mother, violently affected by her imagination, blindly projects into the astral light an image of the object which impressed it, and, by re-percussion, that is stamped upon the foetus. Science tells us that the law of gravitation assures us that any displacement which takes place in the very heart of the earth will be felt throughout the universe, "and we may even imagine that the same thing will hold true of those molecular motions which accompany thought."* Speaking of the transmission of energy throughout the universal ether or astral light, the same authority says: "Continual photographs of all occurrences are thus produced and retained. A large portion of the energy of the universe may thus be said to be invested in such pictures."
Paracelsus writes of the wonderful magical power of man's spirit. "It is possible," he says, "that my spirit, without the help of the body, and through a fiery will alone, and without a sword, can stab and wound others. It is also possible that I can bring the spirit of my adversary into an image, and then double him up and lame him . . . the exertion of will is a great point in medicine. . . . Every imagination of man comes through the heart, for this is the sun of the microcosm, and out of the microcosm proceeds the imagination into the great world (universal ether) . . . the imagination of man is a seed which is material." (Our atomical modern scientists have proved it; see Babbage and Professor Jevons.) "Fixed thought is also a means to an end. The magical is a great concealed wisdom, and reason is a great public foolishness. No armor protects against magic, for it injures the inward spirit of life." 

At least in classical philosophy, the ability to truly imagine comes from a memory of the spirit; we could say today, an intuitive perception of spirit that may yet indicate an 'older' soul.  At least we might say, a more evolved nature; to the point that there is occult potential.  This measure is still something that psychologists can't factor into their reasoning as science itself still has not grasped that Aethyr; though Newton proposed its existence without Einstein being able to refute it (cf. my article: http://www.astronargon.us/Scientific%20Proof%20for%20Levi's%20Aethyr.html)
It seems from reading Wennicott that a person's obsession with an object, may be traceable to either an insecurity due to unfulfilled needs in a previous dependant relationship (i.e. mother)m leading to insecurity expressed on one's fixation on an object. I suppose this could result from a lack of proper education regarding real, versus illusory object relations during those critical transitional stages.  This makes me think of those 30 year old men who who are un-employed and live with their parents, usually playing dungeons and dragons and of course imagine themselves to be omnipotent 'adepts'. lol.     
It's also not unlike those social rejects who then take to ego-loser philosophies, like Buddhism.  They then deny the world that has rejected them and consider themselves spiritually superior for having done so. 

Anyways it seems like the trials of life offer the opportunity for a natural initiation since they give us the choice of re-examining our concept of reality and thus our relationship to the outside world or to close up in a vain attempt to preserve those illusions.  Kind of like an artificial womb I suppose?   
Artificial?  Nuit?  Babalon? 

The ordeals of initiation seem to server as challenges for such illusions, with their intensity bordering near destruction for those refusing to let such illusions go.  
Yes, rid oneself of the fantasias that we can create to distract ourselves and build the imagination; learn how to move the soul.
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