Re: "walking down the street" - two notable cases of the type you describe come to mind: Harold W. Percival, author of "Thinking and Destiny" <http://www.thewordfoundation.org/PDF/tandd.pdf>, and Phillip K. Dick - do I rightly assume that you are familiar with both? They both reported a beam of light striking their heads from the sky and precipitating a revelatory change of consciousness. 

Re: the HGA - I think Crowley's comment about the absurdity of the Guardian Angel idea is an important key. The metaphor is not to be taken literally. The "grave danger" = the dogs of reason dwelling in the pit called Because. My own understanding of the HGA (and please note that I claim no grade of authority in these comments, but speak only as a fellow student) is that the Angel is a manifestation of what the Vedas call "atman" - the real Self that you truly are though you know it not - the part of yourself that remembers all your incarnations. The invocation of the HGA is the attempt to pierce through the layers of illusory identification woven by our many incarnate lifetimes and their accumulated karma. Attaining the "knowledge and conversation" is becoming awake as your larger Self. For the purpose of invocation, the Self is constellated into the mythic personas of Ego and God; the Angel (literally "messenger") is the channel of communication established between the two by the will of the aspirant. The process of Initiation, the journey through the Sephiroth, is a metaphor for the re-establishment of psychic wholeness, the re-connecting of elements of yourself that were sundered when the journey of incarnation began (or when Lucifer was cast from Heaven if you will). You say you find yourself "without the pale of the College of the Rosy Cross" - I say the portal of admittance is within you - particularly, in this context, in your heart chakra. Outer orders are mere formalities for the recognition of the real attainments that take place within the temple of personal consciousness. Once the attainment of a grade is made real within yourself, other initiates will know and recognize it regardless of outward signs. Your intent to attain is the sole prerequisite. 

As you were,

Dale
Hi Dale,
93
 

Re: "walking down the street" - two notable cases of the type you describe come to mind: Harold W. Percival, author of "Thinking and Destiny" <http://www.thewordfoundation.org/PDF/tandd.pdf>, and Phillip K. Dick - do I rightly assume that you are familiar with both? They both reported a beam of light striking their heads from the sky and precipitating a revelatory change of consciousness. 
I am familiar with both; though I've not read either.  It is interesting to me that they used this terminology; "a beam of light".  Have you every read Dr. Bucke, the American Transcendalist's book called: Cosmic Consciousness.  In it, he describes this same light phenomenon repeatedly as being one of the important components of this experience.  As a friend of Walt Whitman, he stated that he saw Walt coming downstairs after completing his latest re-write of Leaves of Grass, and he was engulfed in this light.
I've always thought this made a lot of sense; Dr. Bucke notes the transfiguration myth of Jesus in the NT and other religious lore about others who attained this state of consiousness.  The light or L.V.X composes the makeup of our DNA; being the phosphorylation that joins the two strands together.  So should this Cosmic Consiousness transform the mind, so should it also transform the physiology with every cell of the body participating.
It is one of the more than several reasons why I've been quite critical of so many in the Thelemic and larger Magick community whe claim such attainment but don't report this result.  After all, if this is a science (Scientific Illuminism). there must be some commonality in the experience.  Cosmic Consciousness is an evolutionary leap.


Re: the HGA - I think Crowley's comment about the absurdity of the Guardian Angel idea is an important key. The metaphor is not to be taken literally. The "grave danger" = the dogs of reason dwelling in the pit called Because. My own understanding of the HGA (and please note that I claim no grade of authority in these comments, but speak only as a fellow student) is that the Angel is a manifestation of what the Vedas call "atman" - the real Self that you truly are though you know it not - the part of yourself that remembers all your incarnations. 

 

I have wondered that this Atman is the praeterhuman intelligence referred to as the Nephilim.  Being trapped in the lower aethyr then would be a metaphor for our own lack of ascendancy; they being released from this Hades with the onrush of the evolutionary rush; also given the metaphor of Jesus descending into Hell to release the dead.
But I also feel that reincarnation is not a necessary fact and that the Atman may be the simple energy from which all live ultimately manifests; an impersonal energy.  The personal Ego being formed of the soul, of which the HGA represents the center; posited in the Ruach.  Energy can't be transformed and as an impersonal force, retains no memory.  Therefore, only the soul (not the spirit) can attempt to attain reincarnation or immortality.
 

The invocation of the HGA is the attempt to pierce through the layers of illusory identification woven by our many incarnate lifetimes and their accumulated karma. Attaining the "knowledge and conversation" is becoming awake as your larger Self. For the purpose of invocation, the Self is constellated into the mythic personas of Ego and God; the Angel (literally "messenger") is the channel of communication established between the two by the will of the aspirant. 

 

Yes, we are all gods; note the Thelemic axiom: There is no god but man.  And yes, the angel is formulated by the Will of the Aspirant.  This then becomes the activating force that connects the Ego with that praeter-human intelligence that I feel is also called the Nephilim and also of which in Crowley's case, he established a thorough contact; proven well by the holy books he channelled.
 

The process of Initiation, the journey through the Sephiroth, is a metaphor for the re-establishment of psychic wholeness, the re-connecting of elements of yourself that were sundered when the journey of incarnation began (or when Lucifer was cast from Heaven if you will). You say you find yourself "without the pale of the College of the Rosy Cross" - I say the portal of admittance is within you - particularly, in this context, in your heart chakra. Outer orders are mere formalities for the recognition of the real attainments that take place within the temple of personal consciousness. Once the attainment of a grade is made real within yourself, other initiates will know and recognize it regardless of outward signs. Your intent to attain is the sole prerequisite. 

 

Of course the portal is within and the community of such people, without.
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Paul Joseph Rovelli wrote:

>     But I also feel that reincarnation is not a necessary fact and
>     that the Atman may be the simple energy from which all live
>     ultimately manifests; an impersonal energy.  The personal Ego
>     being formed of the soul, of which the HGA represents the center;
>     posited in the Ruach.  Energy can't be transformed and as an
>     impersonal force, retains no memory.  Therefore, only the soul
>     (not the spirit) can attempt to attain reincarnation or immortality.
>

I'm not sure what "personal" or "impersonal" implies in relation to the 
atman. The core concept, it seems to me, is consciousness; atman is that 
element which is conscious. It can be identified by rigorous 
introspective observation, although this is difficult because, like 
opposing poles of magnets, the attention resists being focused on its 
own root and source. The disciplines of yoga are designed to overcome 
this resistance.

Rather than "impersonal", I would say atman is "metapersonal" - it is 
the essential core of all "persons" or conscious entities. I don't think 
it is correct to say that it contains no memories; rather, it contains 
all memories, all experiences of all sentient beings throughout time and 
space. Atman is the infinite/eternal Whole perfectly reflected within 
all finite/temporal beings. As it is written in Liber LXV: "I have found 
Thee alike in the Me and the Thee.... in the One and the Many have I 
found Thee."

The terms "soul" and "spirit" are ambiguous, but if I understand your 
comment correctly, I would have to disagree and assert that it is the 
spirit alone that is immortal; the spirit takes upon itself layers of 
identification including the "soul" much as an actor dons a costume for 
the stage. The soul may inhabit many incarnate bodies, but eventually it 
must be left behind, as it is written in Liber Cheth: "And the angels 
shall lay thy dust in the City of Pyramids, and the name thereof shall 
be no more." (Those who would strive to make the "soul" or individual 
personality immortal are referred to in the 10th Aethyr of Liber 418.)

-- 
Dale R. Gowin

Hi Dale,
93
> Paul Joseph Rovelli wrote:
> 
>>     But I also feel that reincarnation is not a necessary fact and
>>     that the Atman may be the simple energy from which all live
>>     ultimately manifests; an impersonal energy.  The personal Ego
>>     being formed of the soul, of which the HGA represents the center;
>>     posited in the Ruach.  Energy can't be transformed and as an
>>     impersonal force, retains no memory.  Therefore, only the soul
>>     (not the spirit) can attempt to attain reincarnation or immortality.
>>
> Dale wrote:
>
> I'm not sure what "personal" or "impersonal" implies in relation to the 
> atman. The core concept, it seems to me, is consciousness; atman is that 
> element which is conscious. It can be identified by rigorous 
> introspective observation, although this is difficult because, like 
> opposing poles of magnets, the attention resists being focused on its 
> own root and source. The disciplines of yoga are designed to overcome 
> this resistance.

pj responds:
Undifferentiated consciousness is pure energy; it cannot be destroyed, and only changed in form.  The corresponding symbol in the Qabalah is the 'intimate spark of the living fire.'  This is the Mercury of the Alchemists and is Universal in nature.  By that I mean that as undifferentiated consciousness, it is that which helps us to see we are ALL -- ONE.  This is the place of ego death and where there is NOT; well described in the opening stanzas of HPB's Secret Doctrine, and a core teaching of the Qabalah.
The Vedantic exercise(s) you seem to be alluding to above, serve the purpose of course, of tuning into that Silent and inner voice that quietly listens to our thought stream and impassionately observe the events of our lives.  This listener seems to me to be part of the individualized and differentiated consciousness that Qabalists call Tiphareth.  The Angel, formulated in the Aethyr and with aethyric substance manipulated in form by the Will of the Aspirant become Adept, then becomes a projection by which that inner voice may be communicated with by that louder voice that is the thought-stream of our outer consciousness.
 

> Dale continues: 
>
> Rather than "impersonal", I would say atman is "metapersonal" - it is 
> the essential core of all "persons" or conscious entities. I don't think 
> it is correct to say that it contains no memories; rather, it contains 
> all memories, all experiences of all sentient beings throughout time and 
> space. Atman is the infinite/eternal Whole perfectly reflected within 
> all finite/temporal beings. As it is written in Liber LXV: "I have found 
> Thee alike in the Me and the Thee.... in the One and the Many have I 
> found Thee."
 

pj responds:
I think that we are roughly alluding to a similar understanding of the Atman, and it is that which retains all memories.  But it then does not follow that this Atman acts as some personality and spends eternity ruminating over and nostalgically reliving these memories.  Rather, there is NOT to apprehend this; or really I should say to annihilate this or transform it all back into pure energy.  And in this, I don't equate the Atman to the H.G.A. experience detailed in Liber LXV.

> Dale continues:

>
> The terms "soul" and "spirit" are ambiguous, but if I understand your 
> comment correctly, I would have to disagree and assert that it is the 
> spirit alone that is immortal; the spirit takes upon itself layers of 
> identification including the "soul" much as an actor dons a costume for 
> the stage. The soul may inhabit many incarnate bodies, but eventually it 
> must be left behind, as it is written in Liber Cheth: "And the angels 
> shall lay thy dust in the City of Pyramids, and the name thereof shall 
> be no more." (Those who would strive to make the "soul" or individual 
> personality immortal are referred to in the 10th Aethyr of Liber 418.)

 

pj responds:
Well yes, so though you feel the terms to be ambiguous, it seems we have a common understanding of these terms.  And yes, even ultimately the soul must fall...but only when the Aethyr of the Universe is all brought back to NOT or when (I think) Brahma wakes from his dream of life.  But in the Qabalistic teaching, though the soul is left to this side of the Abyss, it does not die.  And when the emergent Magister Templi attains, both a star is cast in the heavens (connection with the deepest recesses of consciousness...undifferentiated Spirit) and the MT is cast back into the Ruach with the gulf between Tiphareth and the Supernals is finally bridged.
The dust seems to be the quantum manifestation of our Soul, the Sulphur of the Alchemists that is also both intimately tied to Mercury and to Salt; Salt being the inert physical matter of our being (that seems to complete some sort of cycle; undifferentiated matter coming from a deeper part of the Universe that has much to do with how BABALON is rendered in Thelemic doctrine.
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Hello Paul,

> pj responds:
> I think that we are roughly alluding to a similar understanding of the 
> Atman, and it is that which retains all memories.  But it then does 
> not follow that this Atman acts as some personality and spends 
> eternity ruminating over and nostalgically reliving these memories.  

Good point. By retaining memories I do not mean to suggest emotional or ego attachment to these memories. The "memory" of Atman is like the "akashic records" as described by Levi Dowling in "The Aquarian Gospel" (which I recommend BTW) - in order to "read" these records one must be free of attachment. One way of considering these "memories" is as vibrations or perturbations in the ubiquitous substratum or luminiferous ether, a.k.a. the astral menstruum, a.k.a. the akasha. The theory is that anything you do, say, or even think, causes a unique vibrational pattern that registers permanently as a unique signature-imprint in the akasha. The adept who has won liberation from attachment to finite/temporal being is able to tune in to a vibrational signature and re-experience it, thereby accessing the "memories" of events occurring in time/space. The akasha or astral menstruum that contains the vibrational impressions or "memories" is indeed impersonal - and any taint of personality within the adept would distort and obscure the vibrational pattern, making the "reading" or accessing of the memories impossible. But it is the consciousness of the adept, not the akasha, that I refer to as Atman - as it is written, "the Khabs is in the Khu, not the Khu in the Khabs" - the star-center of oneself, the light-essence, "Hadit burning in thy heart", that is Atman, the real Self beneath all levels of illusory identification.


> Rather, there is NOT to apprehend this; or really I should say to 
> annihilate this or transform it all back into pure energy. 

It is all always pure energy - the akashic "memories" are standing wave patterns of pure energy, as are all phenomena on all the planes, the material worlds included. "Annihilation" in this sense I understand as recognition or realization; that which is annihilated is the false belief of those who "mistake themselves for their own shadow-scheme", as dream-images are annihilated when we wake from sleep.


And in this, 
> I don't equate the Atman to the H.G.A. experience detailed in Liber LXV.

I would say Atman = Adonai in LXV. But the words are not important; it is the experience hinted at by the words that is alone of value. 


> The Vedantic exercise(s) you seem to be alluding to above, 

It's basically all there in Liber E, which I'm sure you are familiar with, as well as Book IV. 


serve the 
> purpose of course, of tuning into that Silent and inner voice that quietly 
> listens to our thought stream and impassionately observes the events of 
> our lives.  This listener seems to me to be part of the individualized and 
> differentiated consciousness that Qabalists call Tiphareth.  

Tiphereth is the abode of Atman, the microcosm, as Kether is of Brahman, the macrocosm. These of course are one, but appear divided from below the abyss.


> And yes, even ultimately the soul must fall...but only when the Aethyr of 
> the Universe is all brought back to NOT or when (I think) Brahma wakes 
> from his dream of life.

And this, again, I suggest, is the Adventure of the Abyss. The universe of the ititiate is indeed destroyed when Brahma wakes, when the identity of Atman and Brahman is fully realized, when Tiphereth is united with Kether. In the Bardo Thodol, the soul of the departed is dissolved in the liberating light when he is able to face it and embrace it. 


> But in the Qabalistic teaching, though the soul is left to this side of the 
> Abyss, it does not die.  

On this point, I'll suggest that you take another look at Liber Cheth: 

"Thou shalt drain out thy blood that is thy life into the golden cup of her fornication.
"Thou shalt mingle thy life with the universal life. Thou shalt keep not back one drop.
"Then shall thy brain be dumb, and thy heart beat no more, and all thy life shall go from thee; and thou shalt be cast out upon the midden, and the birds of the air shall feast upon thy flesh, and thy bones shall whiten in the sun.
"Then shall the winds gather themselves together, and bear thee up as it were a little heap of dust in a sheet that hath four corners, and they shall give it unto the guardians of the abyss.
"And because there is no life therein, the guardians of the abyss shall bid the angels of the winds pass by. And the angels shall lay thy dust in the City of the Pyramids, and the name thereof shall be no more."


> And when the emergent Magister Templi attains, 
> both a star is cast in the heavens (connection with the deepest recesses 
> of consciousness...undifferentiated Spirit) and the MT is cast back into the 
> Ruach with the gulf between Tiphareth and the Supernals is finally bridged.

This attainment is of the nature of a resurrection, which cannot be accomplished unless a death has been complete. 

Sorry for going on at such length. I hope the discussion has been as interesting to you as it has to me.

Lux et veritas...


-- 

Dale R. Gowin

Hi Dale,
93
Yes, this is a lot of fun; I'm enjoying the dialogue and your perspectives are making me think.
 

 The akasha or astral menstruum that contains the vibrational impressions or "memories" is indeed impersonal - and any taint of personality within the adept would distort and obscure the vibrational pattern, making the "reading" or accessing of the memories impossible. But it is the consciousness of the adept, not the akasha, that I refer to as Atman - as it is written, "the Khabs is in the Khu, not the Khu in the Khabs" - the star-center of oneself, the light-essence, "Hadit burning in thy heart", that is Atman, the real Self beneath all levels of illusory identification.
I see the Atman more as Kether; this is the star that is cast forth into the heavens upon arriving in the City of the Pyramids.  The projection that is the H.G.A. and the higher self that it vitalizes in the psychic structure is also the link between the lowest and highest modes of our being.  Atman remains undifferentiated; or in other words, we each have this spark that is also exactly alike in each of us.  It's only differentiation being its finite nature, it exists behind the quanta of the aethyr and experience; being changeless and of permanent nature.

> Rather, there is NOT to apprehend this; or really I should say to 
> annihilate this or transform it all back into pure energy. 
It is all always pure energy - the akashic "memories" are standing wave patterns of pure energy, as are all phenomena on all the planes, the material worlds included. "Annihilation" in this sense I understand as recognition or realization; that which is annihilated is the false belief of those who "mistake themselves for their own shadow-scheme", as dream-images are annihilated when we wake from sleep.
Carlos Casteneda called it the 'Eagles Gift'...the giving a copy of all one's experiences to the Universal Mind and then retaining them as stored energy.  This is a way to live in this or in any world; by of course, retaining one's experiences in those other worlds.  As Casteneda puts it, the Eagle gets its due and is satiated; not needing to consume the soul upon death.  This seems to me another analogy for rending unto Caesar what is Ceasars and unto God what is Gods...or as per Liber Tzaddi: "My adepts stand upright; their head above the heavens, their feet below the hells."



> But in the Qabalistic teaching, though the soul is left to this side of the 
> Abyss, it does not die.  
On this point, I'll suggest that you take another look at Liber Cheth: 
You might find my comments on this to be interesting (below)...my complete set of comments can be found at: http://www.astronargon.us/Liber%20Cheth%20Commented.doc
But I don't see that the soul dies; only that it is 'reduced to dust' in order to fool the guardians of the Abyss.  This alleghory doesn't seem to allude to such a simple idea as the soul dies and then is somehow miraculously resurrected as a supernatural act.

"Thou shalt drain out thy blood that is thy life into the golden cup of her fornication.
Liber HHH, Part SSS is part of the preparation; its visualization using the skull as the Cup.  The idea expressed here is a deep recession into the mind with the totality of one’s consciousness.

"Thou shalt mingle thy life with the universal life. Thou shalt keep not back one drop.
As one loses consciousness of self, one moves toward the archetypal realm, which is necessarily impersonal or objective.  But this first Bardo, the Chikhai Bardo is the intermediate stage of death; a sort of ‘in-between’ moment when one is neither fully dead nor fully alive.  It has been described as a state of pure or objective consciousness referred to as the ‘Clear Light.’
 
"Then shall thy brain be dumb, and thy heart beat no more, and all thy life shall go from thee; and thou shalt be cast out upon the midden, and the birds of the air shall feast upon thy flesh, and thy bones shall whiten in the sun.
The Tibetan Book of the Dead describes the Chonyid Bardo as follows:

‘Then the Lord of Death will place round thy neck a rope and drag thee along; he will cut off thy head, tear out thy heart, pull out thy intestines, lick up thy brain, drink thy blood, eat thy flesh, and gnaw thy bones; but thou wilt be incapable of dying.  Even when thy body is hacked to pieces, it will revive again.  The repeated hacking will cause intense pain and torture.’
"Then shall the winds gather themselves together, and bear thee up as it were a little heap of dust in a sheet that hath four corners, and they shall give it unto the guardians of the abyss.

The psychic dissociation that is the result of the Chonyid Bardo is a dismemberment of the astral body, the Ruach and house of the ego.  Essentially the parts of consciousness detailed in the Qabalah as the Sephiroth of the Ruach become fragmented; it’s torturous.  Carl Jung writes in his psychological commentary the Tibetan Book of the Dead:

“The transition, then, from the Sidpa state to the Chonyid state is a dangerous reversal of the aims and intentions of the conscious mind.  It is a sacrifice of the ego’s stability and a surrender to the extreme uncertainty of what must seem like a chaotic riot of phantasmal forms…Fear of self-sacrifice lurks deep in every ego, and this fear is often only the precariously controlled demand of the unconscious forces to burst out in full strength.  No one who strives for selfhood (individuation) is spared this dangerous passage, for that which is feared also belongs to the wholeness of the self—the sub-human or supra-human, world of psychic ‘dominants’ from which the ego originally emancipated itself with enormous effort, and then only partially, for the sake of a more or less illusory freedom.”
"And because there is no life therein, the guardians of the abyss shall bid the angels of the winds pass by. And the angels shall lay thy dust in the City of the Pyramids, and the name thereof shall be no more."

Choronzon, the destructive ‘God of Death’ is the epitome terror.  The Tibetan Book of the Dead notes that 28 ‘power-holding’ and sinister goddesses and 58 ‘blood-drinking’ goddesses follow what we would call Choronzon and that appear “as a confusing chaos of terrifying attributes and monstrosities.”  These then would be the “guardians” of the Abyss.
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Dale R. Gowin

Howdy Paul,

I've been offline for a while. Getting back to your last comments....

Paul Joseph Rovelli wrote:

> I see the Atman more as Kether; this is the star that is cast forth 
> into the heavens upon arriving in the City of the Pyramids.  The 
> projection that is the H.G.A. and the higher self that it vitalizes in 
> the psychic structure is also the link between the lowest and highest 
> modes of our being.  Atman remains undifferentiated; or in other 
> words, we each have this spark that is also exactly alike in each of 
> us.  It's only differentiation being its finite nature, it exists 
> behind the quanta of the aethyr and experience; being changeless and 
> of permanent nature.
>
I believe we're pretty much on the same page with this stuff, although 
we might work out the terminology in slightly different ways. For 
example, I'd tend to equate Atman more with Tiphereth, and Brahman with 
Kether, as a neater and more practically useful arrangement of the 
symbols. I'm getting more of an idea of what you mean by 
"undifferentiated" and "impersonal". The "spark" that is "exactly alike 
in all of us" is a good description for Atman, and it relates directly 
to one meditation practice that I've found quite fruitful - actually a 
modification of Liber ThIShARB, with which I assume you are familiar - 
in which you reach back to your earliest accessible memories of this 
lifetime and pay particular attention to that element of your being 
which was exactly the same then as it still is now and has remained 
unchanged while all else, mental and physical, has constantly changed. 
The actual conscious recognition of this essential element of oneself is 
much more valuable, it seems to me, than any amount of technical knowledge.

Just to keep the ball in the air, let me ask what you mean by "its 
finite nature" - in what sense can Atman be considered "finite"? This is 
not a descriptor I would use.

Onward....

-- 
Dale R. Gowin

Hi Dale,
93
Welcome back...

You:
> I believe we're pretty much on the same page with this stuff, although we 
> might work out the terminology in slightly different ways. For example, 
> I'd tend to equate Atman more with Tiphereth, and Brahman with Kether, as 
> a neater and more practically useful arrangement of the symbols.

me:
If the symbols themselves are open and ready for meaningful change, then so 
be it.  But traditionally, Brahma represents the Macrocosm, which is itself 
a field of Atmans.  The Atman is finite in nature and therefore, 'specific.' 
The Brahma sleeps and creates the field of life that we all dwell in.  Of 
course, this is only of certain schools and seems often mistakenly taken for 
a generalized conception of Hinduism.  There are materialist and realists 
schools of thought within the Hindu culture that deny the common 
interpretation of the Maya (for example), which is directly connected with 
the Brahman mythos.
A friend and I have been discussing on my spiritual list, the Nyaya and 
Vaisesika schools of thought.  These are as much mystical as empirical and 
material in nature.  I've included a copy of the conversation and attached 
it as a file; thought you might enjoy it as it pertains to our conversation, 
as well.


You:
 The actual conscious recognition of this essential element of oneself is 
much more valuable, it seems to me, than any amount of technical knowledge.

me:
It is what all the technical knowledge should be used for.  :-)

You:
Just to keep the ball in the air, let me ask what you mean by "its finite 
nature" - in what sense can Atman be considered "finite"? This is not a 
descriptor I would use.

me:
Even at a minimum, as we each have our own coordinates in the Universe, each 
of our Atmans are at the very least differentiated by this.  And therefore 
there is a finite nature that not only fits into its local space, but 
further differentiates itself by saying "I" to itself and "Not-I" to all 
else.  Where you begin, I end...sotospeak.
And as I consider the myth of Brahma, at the very least, misunderstood; 
giving way to this (what I call) ego-loser mentality, nihilist in nature, 
that pretends the Universe is an illusion and to be shunned.  This extreme 
belongs to those of the Spiritual Cycle in human culture.  Those of the 
Materialist Cycle shun metaphysics altogether and call that 'real', which is 
shunned by the Spiritualists.  I see myself more in tune with those of the 
Integrative Cycle that harbors both as objectively real and holy.

My original statement was:
"Atman remains undifferentiated; or in other words, we each have this spark 
that is also exactly alike in each of us.  It's only differentiation being 
its finite nature, it exists behind the quanta of the aethyr and experience; 
being changeless and of permanent nature."

And so again, I reiterate, Brahma is the ONE from which the ALL manifest; 
each individual (Atman) manifestation being itself, omniscient, omnipotent 
and omnipresent or Brahma would not be Brahma.  And yet, paradoxically, each 
of us as Atman is different from the other.  One could say that in a sense, 
we in our individulaized omnipresence are all connected to each other in one 
fabric of Stars...NUIT.
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Hi PJ,

I just thought I would comment briefly on this one particular e-mail since some of the points you make touch nicely on the Samkhya and Yoga philosophies which I would eventually like to comment on post on this list.
Subject: Re: The HGA
Date: Tue, 11 Mar 2008 23:07:26 -0400

Hi Dale,
93
Welcome back...

You:
> I believe we're pretty much on the same page with this stuff, although we 
> might work out the terminology in slightly different ways. For example, 
> I'd tend to equate Atman more with Tiphereth, and Brahman with Kether, as 
> a neater and more practically useful arrangement of the symbols.

me:
If the symbols themselves are open and ready for meaningful change, then so 
be it. But traditionally, Brahma represents the Macrocosm, which is itself 
a field of Atmans. The Atman is finite in nature and therefore, 'specific.' 
This is true in general, though there are those different levels of teaching in the Upanisads in which the exact relationship between Atman and Brahman becomes obscure.  The more advanced teachings of the Upanisad, the guru tells the studen: Tat Vam Asi 'Thou art that' commonly interpreted as Atman is Brahman.  But as you point out each mortal being has an Atman.  In the Upanisads and he Vedas the term Atman is used to connote many things, not just the soul.  In the Brahdaranyaka along with others, Atman is commonly used to refer to the body, or the manas et al.  In the Rig Veda the concept of Atman is barely developed, there are some vague and questionable references where it might imply a soul, but it is predominantly connected with the ideas of wind, and life force.  This obviously creates many problems for theological dialectics.   
The Brahma sleeps and creates the field of life that we all dwell in. Of 
course, this is only of certain schools and seems often mistakenly taken for 
a generalized conception of Hinduism. There are materialist and realists 
schools of thought within the Hindu culture that deny the common 
interpretation of the Maya (for example), which is directly connected with 
the Brahman mythos.
A friend and I have been discussing on my spiritual list, the Nyaya and 
Vaisesika schools of thought. These are as much mystical as empirical and 
material in nature. I've included a copy of the conversation and attached 
it as a file; thought you might enjoy it as it pertains to our conversation, 
as well.
Thanks for the plug! lol.  I'm really glad that you find the investigation of Indian philosophy useful.  This is encouraging for me since I am getting more and more fascinated with this area of study.  


You:
The actual conscious recognition of this essential element of oneself is 
much more valuable, it seems to me, than any amount of technical knowledge.

me:
It is what all the technical knowledge should be used for. :-)

You:
Just to keep the ball in the air, let me ask what you mean by "its finite 
nature" - in what sense can Atman be considered "finite"? This is not a 
descriptor I would use.

me:
Even at a minimum, as we each have our own coordinates in the Universe, each 
of our Atmans are at the very least differentiated by this.
I think you would find Samkhya philosophy useful here since it is the bases of Yoga.  It contradicts many popular opinions about Yoga. Many people attribute sollopsistic and idealist views to yoga, this is false.  Both Yoga and Samkhya are virtually identical, accept Samkhya is atheistic.  Otherwise they work together, and most Yoga masters such as Vivikenanda make use of the Samkhya frame work. (He refers to Samkhya explicitly in his work: Raja Yoga)

The point is this: Samkhya recognizes the soul as purusa and unlike Advaita, it claims that there are as many purusas as there are individual people.  The purusa is similar to the Atman of Vedanta in that it has no particular qualities and is passive in relation to the material world.  It is pure consciousness; and Samkhya yoga philosophers are quite content to accept a world of individual Purusas, this is similar to the Nyaya Vaisesika notions of he soul as well.  

The other salient point about Samkhya yoga is that these philosophers were realists who also accepted the material world (prakrti).  Their cosmology/metaphysics is thus dualist since they boil reality down to prakrti (prima materia) and purusa (pure consciousness/soul)  

Again I'm sure you will see the alchemical parallels here.  The Samkhya universe on the level of prakrti consists of Akasha (ether) followed by the material world being a modification of that akasha into elements and sub elements, that is the tattvas.  

Well I'll have to go more into this at another time.  But it seems relevant to this part of your discussion.  It also shows that yoga philosophy is not the sollipsistic nightmare that is presented by many of its new age practitioners.  
 And therefore there is a finite nature that not only fits into its local space, but 
further differentiates itself by saying "I" to itself and "Not-I" to all 
else. Where you begin, I end...sotospeak.
And as I consider the myth of Brahma, at the very least, misunderstood; 
giving way to this (what I call) ego-loser mentality, nihilist in nature, 
that pretends the Universe is an illusion and to be shunned. This extreme 
belongs to those of the Spiritual Cycle in human culture. Those of the 
Materialist Cycle shun metaphysics altogether and call that 'real', which is 
shunned by the Spiritualists. I see myself more in tune with those of the 
Integrative Cycle that harbors both as objectively real and holy.
I myself share this same position, as does Hans Loewald in his relational psychology.  CF.  My Paper Advaita Vedanta and the Relational Framework.  Loewald essentially affirms the reality of the non-dual transcendent consciousness, called primary process and the world that we see, the secondary process.  This of course was a real leap from Freud who took the materialist position, and designated transcendental consciousness as fantasy.  Loewald  provides a happy balance between the  extreme  idealism of  Advaita and the materialism of Freud.  
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