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Continuing my read of Nietszche's Will to Power, the whole section devoted to consciousness synchronizes with the teachings of the A.'.A.'..  In Note 523, Nietszche writes:
Nothing is more erroneous than to make of psychical and physical phenomena the two faces, the two revelations of one and the same substance. Nothing is explained thereby: the concept "substance" is perfectly useless as an explanation. Consciousness in a subsidiary role, almost indifferent, superfluous, perhaps destined to vanish and give way to a perfect automatism--
Control of the 'automatic consciousness' is one of the tasks of the Zelator Grade.  It has everything to do with our root-behavior and the immediate responses we bring to to this world of contending forces and the way we assert ourselves.  Though I'm not so certain that we should readily dismiss the idea that consciousness is or contains substance.  And Nietszche is not necessarily in disagreement with my contention.  He merely states that explaining consciousness as substance is useless, which flies in the face of those that contend that consciousness is merely the illusion created by electro-chemicals in the brain.  But it does assert that consciousness comes before reason, which is a secondary and analytic reflex.
When we observe only the inner phenomena we may be compared with the deaf-and-dumb, who divine through movements of the lips the words they do not hear. From the phenomena of the inner sense we conclude the existence of invisible and other phenomena that we would apprehend if our means of observation were adequate and that one calls the nerve current.
We lack any sensitive organs for this inner world, so we sense a thousandfold complexity as a unity; so we introduce causation where any reason for motion and change remains invisible to us --the sequence of thoughts and feelings is only their becoming visible in consciousness. That this sequence has anything to do with a causal chain is completely unbelievable: consciousness has never furnished us with an example of cause and effect.
For those ego-losers, the explanation of inner phenomena is befuddled by the obscurity of words, which for them is an a-priori connection to understanding and comprehension.  They try to explain their fear of living with reason and in the wake of the failure of reason, choose to escape the perceived pain of living.  This is their vital mistake as their pain is but a product of their reason.
In this "nerve current", we can infer a connection to the body via the emotions, which themselves really occur below the observable consciousness, often referred to as the subconscious.  The intellet again, is but an examination of the emotions as the emotions are an examination of phenomena; both internal and external.  But it is especially the internal phenomena that appeal to the Aspirant of the A.'.A.'..  This unconscious or subconscious realm has been mapped and may even be two separate realms; one: the unconscious that can't be known (perhaps the Jungian shadow, explained by the nightside of the Tree-of-Life) and two: the subconscious, the realm of consciousness, probably connected to us all on a racial level and when projected within a Magick Circle, becomes the spirits, angels, daemons and demons of magickal lore.
In Note 524, Nietszche writes:
The role of "consciousness."--It is essential that one should not make a mistake over the role of "consciousness": it is our relation with the "outer world" that evolved it. On the other hand, the direction or protection and care in respect of the co-ordination of the bodily functions does not enter our consciousness; any more than spiritual accumulation: that a higher court rules over these things cannot be doubted--a kind of directing committee on which the various chief desires make their votes and power felt. "Pleasure," "displeasure" are hints from this sphere; also the act of will; also ideas.
In summa: That which becomes conscious is involved in causal relations which are entirely withheld from us--the sequence of thoughts, feelings, ideas in consciousness does not signify that this sequence is a causal sequence; but apparently it is so, to the highest degree. Upon this appearance we have founded our whole idea of spirit, reason, logic, etc. (--none of these exist: they are fictitious syntheses and unities), and projected these into things and behind things!
Usually, one takes consciousness itself as the general sensorium and supreme court; nonetheless, it is only a means of communication: it is evolved through social intercourse and with a view to the interests of social intercourse--"Intercourse" here understood to include the influences of the outer world and the reactions they compel on our side; also our effect upon the outer world. It is not the directing agent, but an organ of the directing agent.
Nietszche first announces that consciousness is created by the necessity of relating to the external world; to one another and the world around us, which means he has separated out and/or negated that which we might call the subsconscious and unconscious.  Though he then goes on to describe an agent of consciousness that is the director of that consciousness; a silent self outside of and beyond the pale of consciousness.  This director moves an organ that in itself, produces words; i.e., thoughts.  So that what we find here is a perfect parallel with the Vedantic notion of that Silent Self that observes consciousness.  Connecting this idea with Note 525 is important for Thelemites, wherein Nietszche writes:
My proposition compressed into a formula that smells of antiquity, Christianity, scholasticism, and other muskiness: in the concept "God as spirit," God as perfection is negated--
An important Thelemic axiom then comes to mind:  There is no god but man.  The Silent Self is the only god one can possibly hope to know and the projections that make god into an anthropomorphosized and perfect spirit are the source seeds of superstition.  We can then ascertain and understand why Nietszche said: "God is dead."  It's the superstitious, juvenile creation of the false god that is dead, and who has been replaced by the "Ubermensch" or Overman; the superior being that steps out of Plato's cave and ascends the mountain as Zarathustra.  Continuing into Note 526, Nietzche then asserts:
Where a certain unity obtains in the grouping of things, one has always posited spirit as the cause of this coordination: for which notion there is no ground whatever. Why should the idea of a complex fact be one of the conditions of this fact? or why should the notion of a complex fact have to precede it as its cause?--
We shall be on our guard against explaining purposiveness in terms of spirit: there is no ground whatever for ascribing to spirit the properties of organization and systematization. The nervous system has a much more extensive domain; the world of consciousness is added to it. Consciousness plays no role in the total process of adaptation and systematization.
Therefore, adaptation and systemization (evolution) not being a by-product of consciousness, then is a by-product of those same external forces that also produces consciousness.  The subtle point here is that the proposition that the phenomenal world is blatently real and not the mayanic illusion posited by the ego-loser philosophies.  As our bodies grow, heal and deteriorate, we have not any conscious control; these functions being under the control of that which we call the unconscious or autonomic function of our nervous system.  More details on this are provided in Note 527:
Physiologists, like philosophers, believe that consciousness increases in value in proportion as it increases in clarity: the clearest consciousness, the most logical and coldest thinking, is supposed to be of the first rank. However--by what measure is this value determined?--In regard to release of will, the most superficial, most simplified thinking is the most useful--it could therefore--etc. (because it leaves few motives over).
Precision in action is antagonistic to far-seeing providentiality, the judgments of which are often uncertain: the latter is led by the deeper instinct.
Instinct becomes the term that belongs to what I have been calling the unconscious.  And it's unfettered functioning is inferred to be the causal description of clarity.  Further, we may then connect instinct with that that is called by the A.'.A.'., the automatic consciousness.  It is then our instinctual apparatus that must be controlled by the Zelator; our autonomic reflex that responds to the phenomenal world.  Consciousness then falls to reason, as inferred from Note 528:
Principal error of psychologists: they regard the indistinct idea as a lower kind of idea than the distinct: but that which removes itself from our consciousness and for that reason becomes obscure can on that account be perfectly clear in itself. Becoming obscure is a matter of perspective of consciousness.
In Liber AL, we learn: 

AL II.32:  "Also reason is a lie; for there is a factor infinite & unknown; & all their words are skew-wise."

This would seem to equate the unconscious with that factor that is "infinite & unknown".  Remember, as Thelema teaches, we are all gods, omniscient, omnipotent and omnipresent.  The following list in Note 529 (concluding this section) then becomes self-explanatory:
Tremendous blunders:
1. the absurd overestimation of consciousness, the transformation of it into a unity, an entity: "spirit", "soul", something that feels, thinks, wills--
2. spirit as cause, especially wherever purposiveness, system, co-ordination appear;
3. consciousness as the highest achieveable form, as the supreme kind of being, as "God";
4. will introduced wherever there are effects;
5. the "real world" as a spiritual world, as accessible through the facts of consciousness;
6. knowledge as uniquely the faculty of consciousness wherever there is knowledge at all.
Consequences:
every advance lies in an advance in becoming conscious; every regression in becoming unconscious; (--becoming unconscious was considered a falling back to the desires and senses --as becoming animal--)
one approaches reality, "real being", through dialectic; one distances oneself from it through the instincts, senses, mechanism--
to resolve man into spirit would mean to make him into God: spirit, will, goodness--all one; all good must proceed from spirituality, must be a fact of consciousness; any advance toward the better can only be an advance in becoming conscious
Man becoming God is the functional nature of the process of being, which itself is on-going and never-resting; evolutionary and in terms of today's superstitiuos environment, revolutionary.  Soul is created and not a-priori, a given component of being.  It must be developed and maintained or it will atrophy and dissipate.  This is the great secret and connected with an even deeper and greater secret.  The function of the disinformation campaign of today's clerics in all the various superstitious traditions that we call the world's religions, is that we are told by them that we are automatically at birth, invested with soul and/or spirit and that this is something that can then be rewarded and tortured by a falsely opportunistic, vengeful and anthropomorphic god who requires our blind and unquestioning obedience; the slave mind that Zarathustra stands against.
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