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Continuing with my morning reading of Will to Power, I find myself a bit unimpressed with the second chapter; so far.  Here, the various assembled notes read much more like notes, vague enough that some seem that they should be intelligible only to author.  Perhaps this is due more to my lack of expertise on Nietszche's philosophy, as there are some interesting snippets that I can pull out.
The first of these involves the idea of herd values coming to the front with the rise of the common man (the French Revolution being cited) in a situation that also mirrors what's occurred in the U.S.  These values amount to a "moral hipocrisy" where the individual seeks to "distinguish oneself not by means of morality, but my means of the herd vitues: pity, consideration, moderation, which are not recognized and honored outside the herd ability."  The sharing of suffering and joy is enjoyed thorugh "large-scale associations" that produce "community spirit" and "Fatherland" or "everything in which the individual does not count."
I seem to remember reading somewhere that after his death, his sister tried to re-work some of his notes to support the emerging Nazi regime in Germany, which is something of which Nietszche would never have been proud.  In our own time with the herd mentality filtering through U.S. politics (not to mention the American spiritual communities of various denominations; including [unfortunately] most Thelemites] we have the cabinet level 'Office of Homeland Security'.
Nietszche's attacks on Buddhism also continue; Note 64 states:
The second Buddhism.  The nihilistic catastrophe that finishes Indian culture.--Early signs of it: The immense increase of pity.  Spiritual weariness.  The reduction of problems to questions of pleasure and displeasure.  The war glory that provokes a counterstroke.  Just as national demarcation provokes a counter-movement, the most cordial "fraternity."  The impossibilitye for religion to go on working wtih dogmas and fables.
Note 81 stands out of uniquely synchronistic for me personally:
One knows the kind of human being who has fallen inlove with the motto, tout comprendre c'est tout pardonner (To understand all is to frgive all.).  it is the weak, it is above all the disappointed: if there is something to be forgiven in all, perhaps there is also something to be despised in all.  It is the philosophy of disappointment that waps itself so humanely in pity and looks sweet.
There are romantics whose faith few the coop: now they at least want to wath how everyting passes and goes.  They call it l'art pour l'art, "objectivity," etc.
Just yesterday, working (with Cammy) on the 11th chapter of our translation of Motta's tome: Astral Attack and Defense, we came upon the following:
"Jesus" the evangelist, if he had existed, would not have suffered at the hands of pagans even a part of the celebrated torments, products of a diabolical cruelty, which his "sweet" followers inflicted for hundreds of years on men and women whose only crime was having the human dignity of refusing to accept a crapulous creed.
The word "sweet" is used both by Motta and Nieszche in what really amounts to a similar and derogatory context.  Additionally, the French phrase, "l'art pour l'art" seems to be a reference to the idea of art for art's sake, which is reminscent of a phrase used by Patti Smith during her Radio Ethiopia period: De lame pour lame, which I have never been able to translate.  The French word, lame, seems to have something to do with a cutting or a blade, which seemingly gives the phrase: Of the blade for the blade.  In English Patti gives the motto: Fight the good fight, and then there is also the common phrase: he who lives by the sword, dies by the sword.  But overall, this note rings in my head.
Nietszche then goes on to attack both Christianity and especially, European Protestantism (with striking parallels to American Protestism) and two philosophers; Pascal and Schopenhauer.  One paragraph aptly points out a mistake most people make in terms of understanding the nature of Will:
Schopenhauer's basic misunderstanding of the will (as if craving, instinct, drive were the essence of will) is typical: lowering the value of the will to the point of making a real mistake.  Also hatred against willing; attempt to see something higher, indeed that which is higher and valuale, in willing no more, in "being a subject without aim and purpose" (in the "pure subject free of will").  Great symtpom of the exhaustion or the weakness of the will: for the will is precisely that which treat cravings as their master and appoints to them their way and measure.
The Will as being merely "craving" or desire is how most people (and unfortunately, most Thelemites) misinterpret the term.  This leads people to the enslavement of their whimsical fancies, which is encouraged by both modern day commercialism and consumerism as also by the populist nature of our politics.  Add to this the herd mentality with its sentimentalist sophistries and we find ourselves in a world spinning down into its own dissolution.
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As an addendum to my previous post (below), considering the idea of one possessing a 'will to power', we can infer from what has already been discussed by Nietszche, that this will is not a quest for dominance over others or the possession of some weapon or whathaveyou.  But perhaps, at the least, we are working towards what Reich might call potency; the ability to approach life in a wholesome and fulfilling manner.
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