Hi All,
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It's been a little while since I've written; life has been more than busy lately.  I'm happy to have finally be getting back to some normalization.  My reading of Nietzsche's The Will to Power has continued through to the completion of the first section of Book 2, devoted entirely to a critical condemnation of Christianity with consistent denunciations of Buddhism as the source of Christian values.  This of course, is a subject well championed by Motta; particularly in his Letter to a Brazilian Mason and discussed often-enough in this egroup.
The second section of Book 2, a 'Critique of Morality', deals in its first chapter, with the 'Origin of Moral Valuations'.  Morality is defined from an explicitly empirical and phenomenological perspective and then corrupted by the superstitious nature of the 'herd' that is then itself addressed in the succeeding Chapter 2.
For one to begin to contemplate the philosophy of virtue, it would be worth your while to read first, Plato's Meno; a Socratic dialogue on Virtue.  Chapter 1 is then the perfect follow-up; a knowledge of which is essential in understanding Thelemic values.  The writings on Ayn Rand next come to mind.  This is an integrally important subject, outside the context within which I've been writing.  Chapter 2 is a further elaboration (the herd is introduced in Thus Spoke Zarathustra) on the relation of values within the herd and with great antagonism, between the herd and its leaders.  Two different value systems antagonistic to each other is well described in Liber AL's description of the 'slaves' (herd) and the 'ubermensch' or superior man.
AL II.18:  "These are dead, these fellows; they feel not.  We are not for the poor and sad: the lords of the earth are our kinsfolk."
Chapter 3 claims that free will is anti-religious (from the Christian/Buddhist-altruistic perspective) in that it is a source of pride and demonstrates man as a "causa prima" or first cause.  This leads to a feeling of power or potency, so long as one views oneself as the first cause.  One must then take responsibility for what he or she has willed, which in a sense, turns the tables; making the will and not humanity as the causa prima.  The net result is that virtue and vice are both automatic and mechanical.
But Nietszche quickly denounces the psychological perspective wherein will precedes action; Note 291 proclaims:
How false isthe idea that the value of an action must depend upon that which preceded it in consciousness!-- And morality has been judged according to this, even criminality--
The value of an action must be judged by its consequences-- say the Utilitarians--: to judge it by its origns implies an impossibility, namely that of knowing it origins.
But does one know its consequences?  For five steps ahead, perhaps.  Who can say what an action willstimulate, excite, provke?  As a stimulas?  Perhaps as a spark to touch off an explsion?--The Utilitarians are naive-- And in any case we must first know what is useful: here too they look ony five steps ahead-- They have no concpetion of the grand economy, which cannot do without evil.
One does not know the origin, one does not know hte consequences:-- does an action then possess any value at all?
The action itself remains: its epiphenomena in consciousness, the Yes and the No that follow its  performance: does the value of an action lie in its subjective epiphenomena? (--that would be like assessing the value of the music according to the pleasure or displeasure it gives us--it gives it composer--).  Obviously value feelings accompany it, a feeling of pwoer, compulsion, impotence; e.g., freedom, ease--p;ut in another way: could one reduce the value of an action to physiological values: whether it is the expression of a complete or an inhibited life?-- It may be that it biolgical vaue is expressed in this--
If therefore an action can be evaluated neither by its origin, nor by it consequences, nor by it epiphenomena, then its value is "x," unkonwn--
Having a potential biological value reconnects the body with the soul and spirit; also being of particular interest to the Gnostic Church and the Thelemic Formula of ON.  I'll refer you to the documents in the Gnostic Mass section of the GCL website (http://www.gclvx.org).  A sexual magick is built from this that also has great parallels with the work of Wilhelm Reich.
To consider virtue as will from the psychological perspective both removes conscious intent from the man or woman, reducing all human activity to the mechanical consequence of the will with the will being the first cause and not the being him or herself.  More importantly, the psyche is then separated from the body with an abyss between them that makes neither the consequence of the other.  This is a perfect reflection of the superstitious calculation of God as a being beyond nature, which then removes the infinity of God; reducing God to a finite, anthropomorophic form.
In analyzing the "great crimes in psychology", Nietszche concludes that the irrational, psychological perspective identifies all displeasure with guilt rather than with pain in a more 'innocent' or pure or ideal (Platonic) form and pleasure with sin and seduction; generating suspicion in others.  Acts of weakness and cowardice are given sanctifying forms and the acts of genius, creativity and ability are falsely reinterpreted as having a selfless and self-sacrificing nature.  Ayn Rand elaborates on this in her condemnations of altruism.
Love (the other half of the 'love under will' equation in Thelemic philosophy) itself is "falsified as surrender (and altruism) ..."  Neitszche then proclaims in Note 296:
Only the most complete persons can love; the depersonalized, the "objective,"  are the worst lovers (--one has only to ask the girls!)  This applies also to love of God or of "fatherland"; one must be firmly rooted in oneself.  (Egoism as ego-morphism, altruism as alter-ation.
The implication is that will is both eqivalent to love and is also dependent upon the wholeness of the individual; the ubermensch outside the herd.
AL II.25:  "Ye are against the people, O my chosen!"

The ubermensch or overman is Neitszche's archetype of the complete and idealized (Platonic) human, as it is also the developmental work of the A.'.A.'.  The first lesson in its teachings is that the Will cannot be discerned until one has attained to the Knowledge & Conversation of Thine Holy Guardian Angel with the inference that one becomes 'asar un nefer' (myself made perfect ... or whole!).  The symbolism here is far deeper than the shallow and popular idea that one meets an angel that one converses with as if at the kitchen table and over a cup of tea.
Briefly, the employment of the Gnostic Dialogue as discussed in the teachings of the GCL and the psycho-physical techniques that invoke the lightening flash of Transfiguration, that is the conscious alignment of the cells and their mitochondria with its subsequent ignition of the phosphorylation that is at the center of the DNA leads to the "ego-morphism" that is the human, morphing into an evolutionarily superior being.  Altruism is the witchcraft in its rearrangement ("alter-ation")of particles that Crowley warns against in his discussion of the Formula of ALIM in MITP:
All the works of witchcraft are illusory; and their apparent effects depend on the idea that it is possible to alter things by the mere rearrangement of them. 
Altruism is thus the cancer that can thwart human evolution; it is the distraction that keeps humanity from discovering its true, prima causa, nature.  We are each gods, very god of very god; we are each, omniscient, omnipresent and omnipotent; but only insofar as we find ourselves beyond the morality of the herd, which is obtained by the merit of the examined life and the bringing forth of the full nature of our consciousness.
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